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This realization of the integral individuality is described by all traditions as the 
restoration of what is called the primordial state, which is regarded as man's true estate 
and which moreover escapes some of the limitations characteristic of the ordinary state, 
notably that of the temporal condition. The person who attains this "primordial state" is 
still only a human individual and is without effective possession of any supra-individual 
states; he is nevertheless freed from time, and the apparent succession of things is 
transformed for him into simultaneity; he consciously possesses a faculty that is unknown 
to the ordinary man and that one might call the sense of eternity. This is of extreme 
importance, for he who is unable to leave the viewpoint of temporal succession and see 
everything in simultaneity is incapable of the least conception of the metaphysical order. 
The first thing to be done by those who wish to achieve true metaphysical understanding 
is to take up a position outside time, we say deliberately in "nontime," if such an 
expression does not seem too peculiar and unusual. This knowledge of the intemporal 
can, moreover, be achieved in some real measure, if incompletely, before having fully 
attained this "primordial state" that we are considering. 

It might be asked, Why this appellation of "primordial state"? It is because all traditions, 
including that of the West (for the Bible says nothing different), are in agreement in 
teaching that this state was originally normal for humanity, whereas the present state is 
merely the result of a fall, the effect of a progressive materialization that has occurred in 
the course of the ages and throughout the duration of a particular cycle. We do not 
believe in "evolution" in the sense that the moderns give the word. The so-called 
scientific hypotheses just mentioned in no way correspond to reality. It is not possible 
here to make more than a bare allusion to the theory of cosmic cycles, which is 
particularly expounded in the Hindu doctrines; this would be going beyond our subject, 
for cosmology is not metaphysics, even though the two are closely related. It is no more 
than an application of metaphysics to the physical order, while the true natural laws are 
only the consequences, in a relative and contingent domain, of universal and necessary 
principles. 

To revert to metaphysical realization: Its second phase corresponds to supra-individual 
but still conditioned states, though their conditions are quite different from those of the 
human state. Here, the world of man, previously mentioned, is completely and definitely 
exceeded. It must also be said that that which is exceeded is the world of forms in its 
widest meaning, comprising all possible individual states, for form is the common 
denominator of all these states; it is that which determines individuality as such. The 
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being, which can no longer be called human, has henceforth left the "flow of forms," to 
use a Far Eastern expression. There are, moreover, further distinctions to be made, for 
this phase can be subdivided. In reality it includes several stages, from the achievement 
of states that though informal still appertain to manifested existence, up to that degree of 
universality that is pure being. 

Nevertheless, however exalted these states may be when compared with the human state, 
however remote they are from it, they are still only relative, and that is just as true of the 
highest of them, which corresponds to the principle of all manifestation. Their possession 
is only a transitory result, which should not be confused with the final goal of 
metaphysical realization; this end remains outside being, and by comparison with it 
everything else is only a preparatory step. The highest objective is the absolutely 
unconditioned state, free from all limitation; for this reason it is completely inexpressible, 
and all that one can say of it must be conveyed in negative terms by divestment of the 
limits that determine and define all existence in its relativity. The attainment of this state 
is what the Hindu doctrine calls deliverance when considered in connection with the 
Supreme Principle. 

In this unconditioned state all other states of being find their place, but they are 
transformed and released from the special conditions that determined them as particular 
states. What remains is that which has a positive reality, since herein it is that all things 
have their own principle; the "delivered" being is truly in possession of the fullness of its 
own potentialities. The only things that have disappeared are the limiting conditions, 
which are negative, since they represent no more than a "privation" in the Aristotelian 
sense. Also, far from being a kind of annihilation, as some Westerners believe, this final 
state is, on the contrary, absolute plenitude, the supreme reality in the face of which all 
else remains illusion. 

Let us add once more that every result, even partial, obtained by the being in the course 
of metaphysical realization is truly its own. This result constitutes a permanent 
acquisition for the being, of which nothing can deprive it; the work accomplished in this 
way, even if interrupted before it is completed, is achieved once and for all, since it is 
beyond time. This is true even of merely theoretical knowledge, for all knowledge carries 
its benefit in itself, contrary to action, which is only a momentary modification of a being 
and is always separated from its various effects. These effects belong to the same domain 
and order of existence as that which has produced them. Action cannot have the effect of 
liberating from action, and its consequences cannot reach beyond the limits of 
individuality considered in its fullest possible extension. Action, whatever it may be, is 
not opposed to, and cannot banish, ignorance, which is the root of all limitation; only 
knowledge can dispel ignorance as the light of the sun disperses darkness, and it is thus 
that the "self," the immutable and eternal principle of all manifest and unmanifest states, 
appears in its supreme reality. 

After this brief and very imperfect outline, which can give only the merest idea of 
metaphysical realization, it is absolutely essential to stress one point in order to avoid 
grave errors of interpretation: All with which we are here concerned has no connection 
whatever with phenomena of any sort, however extraordinary. All phenomena are of the 
physical order; metaphysics is beyond the phenomenal, even if we use the word in its 
widest sense. It follows from this, among other inferences, that the states to which we are 

2 



Oriental Metaphysics (III) 

referring are in no way "psychological"; this must be specifically stated, since strange 
confusions sometimes arise in this connection. By definition psychology can only be 
concerned with human states, and further, what it stands for today is only a very limited 
part of the potentialities of the individual, who includes far more than specialists in this 
science are able to imagine. The human individual is, at one and the same time, much 
more and much less than is ordinarily supposed in the West. He is greater by reason of 
his possibilities of indefinite extension beyond the corporeal modality, in short, of all that 
refers to what we have been studying; but he is also much less, since, far from 
constituting a complete and sufficient being in himself, he is only an exterior 
manifestation, a fleeting appearance clothing the true being, which in no way affects the 
essence of the latter in its immutability. 

It is necessary to insist on this point, that the metaphysical domain lies entirely outside 
the phenomenal world, for the moderns hardly ever know or investigate anything other 
than phenomena; it is with these that they are almost exclusively concerned, as is 
demonstrated by the attention they have given to the experimental sciences. Their 
metaphysical ineptitude arises from the same tendency. Undoubtedly some phenomena 
may occur during the work for metaphysical realization, but in a quite accidental manner. 
They can also have unfortunate consequences, as things of this nature are only an 
obstacle for those who are tempted to attach importance to them. Those who are halted or 
turned aside by phenomena, and above all those who indulge in search for extraordinary 
"powers," have very little chance of pressing on to a realization beyond the point already 
arrived at before this deviation occurred. 
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